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Shir HaShirim
Shir HaShirim 1: 1-4
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The Song of Songs, by Solomon.
Oh, give me of the kisses of your mouth,
For your love is more delightful than wine.
Your ointments yield a sweet fragrance,
Your name is like finest oil— Therefore do maidens love you.
Draw me after you, let us run!
The king has brought me to his chambers.
Let us delight and rejoice in your love,
Savoring it more than wine— Like new wine they love you!
Shir HaShirim 6: 1-3
שׁ֖נּוּ ִע ָֽמּ ְך׃
ִ ָפ֖ה ַבָּנּ
ָ אָָ֚נה ָה ַל ְ֣ך דּוֹ ֵד ְ֔ך ַהיּ
ֶ שׁ֑ים אָָ֚נה ָפָּנ֣ה דוֹ ֵד ְ֔ך וּנְ ַב ְק
וֹשֽׁנִּים׃
ַ שׁ
ֽ ֑שׂם ִל ְרעוֹת֙ ַבּ ַגּנִּ֔ים וְִל ְלקֹ֖ט
ֶ ֹדּוֹ ִדי֙ יָ ַר֣ד ְל ַגנּ֔וֹ ַל ֲערוּג֖וֹת ַהבּ
שׁוֹשֽׁנִּים׃
ַ ֲאנִ֤י ְלדוֹ ִדי֙ וְדוֹ ִד֣י ִל֔י ָהרֶֹע֖ה ַבּ
“Whither has your beloved gone, O fairest of women? Whither has your beloved turned?
Let us seek him with you.” My beloved has gone down to his garden, To the beds of
spices, To browse in the gardens And to pick lilies.
I am my beloved’s And my beloved is mine; He browses among the lilies.

1

Strong as Death is Love - Robert Alter

The extraordinary variegation of the books of the Hebrew Bible in style, genre and
outlook, is one of the most exciting aspects of this anthology that spans nearly a
millennium. But even against that background, the Song of Songs stands out in its
striking distinctiveness - a distinctiveness that deserves to be called wondrous. The
delicate yet frank sensuality of this celebration of young love, without reference to God
or covenant or Torah, has lost nothing of its immediate freshness over the centuries:
these are among the most beautiful love poems that have come down to us from the
whole ancient world.

1) "Dodi Li" by Deborah Sacks Mintz with the Hadar Ensemble
2) Dodi Li- Peter, Paul and Mary
3) Nava Tehila - Mi Zot Ola  נאוה תהילה- מי זאת עולה
4)  מחרוזת "שיר השירים" | קליפ-  הפרויקט של רביבוThe Revivo Project - Shir
HaShirim Medley Video
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Mishnah Yadayim 3:5
Defiling the hands is a status of ritual purity (or impurity) that is completely rabbinic in nature and
was enacted by the Talmudic Sages not to promote ritual purity, but to protect holy works from
destruction or desecration. Essentially, the Sages of the Talmud observed people would store
terumah (a "sacred" food) in the ark with holy scrolls saying "both are holy." In order to prevent
this conduct, which apparently led to rats, mice, and weasels eating the scrolls as well as the
sacred food, the Sages enacted a series of rabbinic decrees designed to deter this conduct. The
initial decree was that the torah scrolls defiled one's hands; thus, a person could not directly
touch sacred scrolls and then sacred food.
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All the Holy Scriptures defile the hands. The Song of Songs and Ecclesiastes defile the
hands.
Rabbi Judah says: the Song of Songs defiles the hands, but there is a dispute about
Ecclesiastes. Rabbi Yose says: Ecclesiastes does not defile the hands, but there is a
dispute about the Song of Songs. Rabbi Shimon says: The ruling about Ecclesiastes is
one of the leniencies of Bet Shammai and one of the stringencies of Bet Hillel. Rabbi
Shimon ben Azzai said: I have received a tradition from the seventy-two elders on the
day when they appointed Rabbi Elazar ben Azariah head of the academy that the Song of
Songs and Ecclesiastes defile the hands.
Rabbi Akiba said: Far be it! No man in Israel disputed the Song of Songs saying that it
does not defile the hands. For the whole world is not as worthy as the day on which the
Song of Songs was given to Israel; for all the writings are holy but the Song of Songs is
the holy of holies.

3

Introduction to Shir HaShirim - Ibn Ezra (12th century Spain)
I will interpret this book with all my might, according to what my hand can
comprehend, if HaShem the LORD will be with me.
And in order for my ways to be true, I have clarified three times:
At first, revealing each word’s meaning.
And second, making known the context of the sentence, according to its simple reading.
And third, interpreting, in the style of the Midrash.
This is the most honored of all the books that Solomon compiled. And God forbid that
these words be considered words of lust, but must be considered allegory (like the
prophecy of Ezekiel to the congregation of Israel)... And if it weren’t understood in
accordance with its highest magnificence, spoken with the holy spirit, it wouldn’t defile
the hands!

Ibn Ezra - Shir HaShirim 1:1

֖יך ִמָֽיּיִן׃
ִ קִני֙ ִמְנּ ִשׁיק֣וֹת ִפּ֔יהוּ ִֽכּ
֙ ֵ יִ ָשּׁ
ָ י־טוֹב֥ים דֶֹּד
Oh, give me of the kisses of your mouth, For your love is more delightful than wine.
Ibn Ezra 1: “Yashkeni” comes from the word “Neshika,” and various spellings indicate
whether kisses on the mouth, hand, or cheek
Ibn Ezra 2: Here we find a young woman, outside of the city, among the vineyards. She
has seen a shepherd, and her heart lusts after him.
Ibn Ezra 3: This verse speaks of the congregation of Israel, who (starting with
Abraham) kept God’s commandments. We know that the keeping of God’s
commandments, laws, statues and Torah brings more celebration than wine.
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Shir HaShirim 4:5, with Rashi

שּׁוֹשִֽׁנּים׃
ֵ ִך ִכּ ְשֵׁנ֥י ֳע ָפ ִר֖ים ְתּ
ַ רוֹע֖ים ַבּ
ִ אוֹמ֣י ְצ ִבָיּ֑ה ָה
ְ ְשֵׁנ֥י ָשׁ ַ ֛די
Your breasts are like two fawns, Twins of a gazelle, Browsing among the lilies.
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ְ :אַחר
ְ ,שׁוִים
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שּׁה ַעל זוֹ ְמ ֻכוָּנִין דִּבּוּר ְכֶּנֶגד דִּבּוּר
ָ שּׁה ִדּ ְבּרוֹת ַעל זוֹ וַ ֲח ִמ
ָ  וַ ֲח ִמ,אַחת
ַ
Your two breasts. Which nourished you. This refers to Moshe and Aharon.
Like two fawns, twins of a gazelle. It is a gazelle’s nature to bear twins, similarly, they
[Moshe and Aharon] are equal, this one to that one.
Another explanation, “Your bosom,” is a reference to the Tablets, “twins of a gazelle,”
they are equal with one measure; five commandments on this one and five on the other,
each commandment corresponding to the other.
Introduction to Shir HaShirim - Rashi (11th century France)
“One thing God has spoken, two things have I heard.” (Psalms 62:12) - one source is
stated by God, and from it emerge several explanations. But in the end, a text does not
leave behind its context and meaning (pshuto umashmao) . So even though the prophets
spoke their words as parable, it is necessary to explain the parable according to its
nature and order, just as the texts are ordered one after the other.
And I have seen for this book many aggadic interpretations. There are those who explain
all this book in one midrash, and then there are those explanations scattered among
various midrashim, and there are even those that interpret individual texts and do not
fit the language of the text and the order of the texts!
And I said in my heart that to seize the meaning of the text, and to set the explanations
in order, I will make each midrash of our sages fit in its proper place.
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And so I say: King Solomon foresaw (with the holy spirit) that in the future the children
of Israel will be exiled, exile after exile, destruction after destruction, and will mourn in
this exile over their earlier honor. They will remember the earlier love, that they were a
treasure above all other people (Exodus 19.5). They will say: I will go and I will
return to my first husband, for it was better for me then than now (Hosea
2.9) And they will remember his kindness, and their betrayal that they
betrayed (Lev. 26.40), and the goodness that He promised to give in the end of days.
And this book is based, by the holy spirit, in the metaphor of a woman bound in
living widowhood (2 Sam. 20.3), longing for her husband, leaning on her beloved,
remembering the love of her youth for him and admitting her sins. Her beloved is also
suffering with her in her pain (Isaiah 63.9), and remembers the love of her youth
and the beauty of her beauty, and the rightness of her deeds, that with them he was
connected with her in a powerful love, so that she might know that he is not causing
her suffering from his heart (Eicha 3.33) and her exile is not exile (Isaiah 50.1),
for she is still his wife and he her husband (Hosea 2.4) and he will return to her.
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Why Do We Read Shir HaShirim on Pesach?
Shir Ha-Shirim’s message and that of the Exodus are the same: They both represent a
love story in which faith born of love trumped sheer rational calculation.
The message of Hosea, Ezekiel, and Jeremiah is that the Exodus was more than a
theological drama about the defeat of false gods by the true One, or a political narrative
about slavery and freedom. It is a love story — troubled and tense, to be sure — yet an
elopement by bride and groom to the desert where they can be alone together, far out of
sight of prying eyes and the distractions of civilization.
That is the theme of the Song of Songs. Like God summoning His people out of Egypt,
the lover in the song calls on his beloved, “Come… let us leave” (2:10). The beloved
herself says: “Come, draw me after you, let us run!” (1:4). Then, in an image of
extraordinary poignancy, we see the two of them emerging together from the
wilderness: “Who is this, rising from the desert, leaning on her beloved?” (Song. 8:5).
... God chose Israel because Israel was willing to follow Him into the desert, leaving
Egypt and all its glory behind for the insecurity of freedom, relying instead on the
security of faith.
Song of Songs, 8:5
שׁ ָ֖מּה ִח ְבּ ָל֥ה
ִ ֙וּח ֽעוֹ ַר ְר
֙ ַ תּפּ
ָ ִמּ ָ֔ך
ָ ֔יך
ַ תּ ַ֤חת ַה
ַ ת ַר ֶפּ ֶ֖קת ַעל־דּוֹ ָד֑הּ
ַ ִמ֣י זֹ֗את עָֹלה֙ ִמ
ֶ ֣ת ָך א
ְ שׁ ָ֚מּה ִח ְבּ ַל
ְ ן־ה ִמּ ְד ָבּ֔ר ִמ
ָתּ
ִשׁ ֵפּ֕י
֙ ָ רוֹע ָ֔ך ִֽכּי־ ַעָזּ֤ה ַכ
ֵ֨ שׂ
ִ ת ָך׃
ָ שׁ ֶפ
ָ ִשׁא֖וֹל ִקנְאָ֑ה ְר
ָ אַה ָב֔ה ָק
ָ ֗ך ַֽכּ
ָ ימנִי ַֽכ
ְ ֕יה ר
ְ שׁ֥ה כ
ֲ ֙מּוֶת
ֶ חוֹת֜ם ַעל־ל
ְ יְָל ַֽד
ֶ חוֹתם֙ ַעל־ ְז
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ֹ
ֹ
ִ֙תּ֨ן ִא֜ישׁ ֶאת־ ָכּל־ה֤וֹן ֵבּיתוֹ
ֵ ֑וּה אִם־י
֣ ַ תיָֽה׃
ָ ִשׁ ְטפ
ָֽ מיִם ַרבִּ֗ים ל֤א יֽוּ ְכלוּ֙ ְל ַכבּ֣וֹת ֶא
ַ ֵא֖שׁ
ְ אַה ָב֔ה וּנְ ָהר֖וֹת ל֣א י
ֲ ת־ה
ְ שׁ ְל ֶה ֶ֥ב
אַה ָב֔ה בּ֖וֹז יָב֥וּזוּ ֽלוֹ׃
ָ
ֲ )בּ
Who is she that comes up from the desert, Leaning upon her beloved? Under the apple
tree I roused you; It was there your mother conceived you, There she who bore you
conceived you. Let me be a seal upon your heart, Like the seal upon your hand. For love
is fierce as death, Passion is mighty as Sheol; Its darts are darts of fire, A blazing flame.
Vast floods cannot quench love, Nor rivers drown it.
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